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The purpose of this study is to delve into the matter of religious conversion of 
the narrator in Willow Wilson’s The Butterfly Mosque who is deemed to be a 
representation of a western ideology and society, the USA. The colonizer 
narrator who finds himself dominated by the western ideology considers her 
new religion as escapism and attempts to justify her thoughts and the 
ramifications occurred after experiencing conversion with reference to Islam 
that brought him with spiritualism. As the writer, the narrator, introduces 
herself an American Muslim, the whiteness of ideasand ideologies can 
declare an in-between character who reminds her memories with both sweet, 
days of Christianity, and confusing, days of being a Muslim. The hybrid 
narrator in this novel displays his life and journeys she has had to make so as 
to justify her psychic experience she faces. Being an Other despite her 
conversion from the heart is represented through questioning her new religion 
concepts as well as recalling the previous ideology which is officially misled 
so that the narrator could identify herself with the new conditions. This article 
is meant to cast light on the matter of conversion in a colonizer position and 
then otherness, myth making, the role of racism in representing Muslims are 
designated to be analyzed.  As well as this, it addresses the colonized 
colonizer’s paradigm shifts from Albert Memmi’s postcolonial theory of 
amalgamating the colonized and the colonizer into the stage of acceptance 
with the introduction of more in-depth concepts in his book, The Colonizer 
and The Colonized. 
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1-INTRODUCTION 
The matter of change, has always sparked heated 
debate over whetheror not this can alter the rooted 
beliefs and ideologies in large scale. Willow 
Wilson’s Butterfly Mosque (2011) depicts a 
conversion that an American woman experiences and 
shares her reflections as a narrator; besides, this novel 
is mainly a descriptive type showing a life journey 
towards love and her new religion, Islam. Wilson 
who is an essayist, novelist and comic writer declares 
that her life and reflections in Egypt during the reign 
of Mubrak and its social and cultural dictatorship 
applied by him can be found in her literary works. 
She has been nominated and awarded for her comic 
books Ms. Marvel and Alif the Unseen in World 
Fantasy Award for Best Novel and the Center for 
Fiction’s First Novel Prize.  
 
In this novel, the narrator begins with contradictions 
about her new religion with picturing Muslim 
countries where the basic concepts of Islam are 
sometimes neglected by both people and their 
governments. She tries to give an account of cultural 
and social reactions towards conversions as well as 
false understandings of religions by some people and 
governments. This can be called the interactive 
quality of conversion that would play a vital role in 
its process; besides, that is deemed entirely the social 
and psychological status that ‘though it 
acknowledges the role of religious experience and 
religious practices in the conversion process, it has 
not given due significance to them’ (Ware 506). 
Accordingly, despite the social and cultural norms 
that the narrator mentions, Lewis Rambo, similar to 
the narrator, in Understanding Conversion asserts 
‘There is a hunger within every human being for the 
kind of meaningfulness associated with new life, new 
love, and new beginnings. Religious conversion 
offers that hope and provides that reality to millions 
of people’ (4).  
 
It is seen that the narrator seems to be both blind and 
cautious while revealing what she sees and assumes. 
Hence in The Colonizer and the Colonized, Albert 
Memmi as the main critic of this article mentions and 
sees the colonizer who accepts the colonized as ‘no 
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matter what happens he justifies everything—the 
system and the officials in it. He obstinately pretends 
to have seen nothing of poverty and injustice which 
are right under his nose; he is interested only in 
creating a position for himself, in obtaining his share’ 
(51). As an illustration, she merely questions why 
poor people fast and Ahmad rejects to answer her 
question. She no longer questions this matter due to 
the fact that she simply justifies where she is now and 
reveals that she has to act conservatively. 
Accordingly, Memmi declares ‘If absolutely 
necessary, he tolerates criticism of the institutions 
and ways of the people at home’ (59). However, The 
narrator delineates her previous thoughts and family 
beliefs with the fact ‘I had been taught that it was 
weak minded to believe the world was created by an 
invisible man with superpowers’ and this 
representation seems to be her ignorance (15). 
 
As repeatedly stated in almost majority of articles, 
cultural values as well as religious dominant 
ideologies cannot be fully removed from the 
converts. Omar and Willow sometimes hide their 
conflicts since they realize what they are concerned 
about is the matter of values which were dominant in 
ones’ ideology. Rambo in his article ‘Towards 
Holistic Model of Religious Change’ asserts even the 
researchers of conversion studies should not find 
themselves in a trap of ‘value orientation’. In this 
article, it is stated ‘Assessments of conversion are 
from a particular perspective in which values are 
present, either explicitly or implicitly. No perspective 
is purely "objective." In the field of conversion 
studies, evaluations are always made from a value 
orientation’ (59). The aim of this article has been an 
objective reading based of Butterfly Mosques, from 
the most related researches and articles written in this 
area of study with no racial bias towards schools of 
thoughts.  
 
2- LITERATURE REVIEW 
 
In ‘Post-Homicidal Contrition and Religious 
conversion’ (1943), Arthure Foxe considers a 
conspiracy regarding a deliberated death from 
psychological angles that analyzes his religious 
conversion. He considers the letters which were 
written by the murderer and the ramification of this 
change in his life. What stands out in this article is 
the time of conversion that the murder mystery plays 
a direct role since the time of murder is closely 
entangled with the time of his religious 
transformation (565). 
 
Michael Glen in ‘Religious Conversion and the 
Mystical Experience’ (1970) states that the matter of 
religious conversion experiences can be easily 
adapted over a particular course of time. This paper 
analyzes the root of conversion from the legend of 
Circe to the conversion of Paul to Christianity. Like 
the previous article, the focus of the paper evolves 
around the world of psychology and the impact of 
science and its subsequent shortcomings on religious 
transformations (636).  
 
In ‘Dramatic Religious Conversion and 
Schizophrenic Decompensation’ (1983) by Raymond 
Wooten and David Allen, the discussion is concerned 
with the similarities between religious experiences 
and mental issues. It is clearly stated that feeling 
confused and misunderstood is the consequence of 
abrupt religion conversion and observed that with the 
help of Docherty models and his advocates, these 
similarities can illuminate the tension of this 
experience (212). 
 
Samuel Klausner in ‘How to Think about Mass 
Religious Conversion’ (1997) asserts that religious 
conversion cannot be regarded as a simple 
transformation, but it shows a transaction of a change 
in a society that focus on mass conversions. In this 
article, society and communal standards play a vital 
role since wars, institutionalized thoughts, cultural 
norms are affected and also affect the religious 
transformation. The main focus is the 
autobiographies that are made by Jewish writers that 
reveal the acute impact of society changes in 
converting religions (76). 
 
These conversions were mostly from other religions 
to Islam. In ‘Islamic Conversion Narratives of 
Women’ (2004), it is stated by Marc Baer that legal 
rights in Turkey in connection with women were not 
as infinite as men and partial liberation can often be 
the reason for conversions among those who become 
Muslim. Also, being a woman can be one of the 
incentives to convert religions since liberation has 
played a role for the new generated women. It is 
claimed that religions are gendered-based so women 
prefer to take a more effective refugee with the help 
of this conversion (425). 
 
In The Anthropology of Religious Conversion (2003), 
in its introduction part, Diane Austin-Broos mentions 
that conversions should be seen as a path that people 
depart and end within a change. The matter of culture 
and hybridity in cosmopolitan areas are the food for 
thought for a change. According to the author, 
conversion can be dubbed as a new version of seeing 
life not with the previous attitudes but it would take 
time to reintroduce the new concepts to themselves as 
the matter of conversion causes many 
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transformations (2). 
Psychology is the ground to analyze the matter of 
religious conversion without any complexities due to 
the similar conditions a converted individual 
experience. In ‘Religious Conversion in a Psychotic 
individual’ (2009), the authors, Julie Penzner, Kevin 
Kelly and Michsel Sacks, investigated that the 
relation between religious beliefs and some mental 
illnesses can be integrated via the variety of 
platforms and theories. This article is referred to Kurt 
Schneider and William James knowledge and 
hypothesis accordingly (351). 
 
Asia, among all other continents, were targeted for 
majority of social and cultural changes. Christopher 
Harding in his book, Religious Transformation in 
South Asia (2012), considers conversions from three 
angles. Firstly, the question of where this conversion 
insights come from and what improvements they 
might face when the assimilation of Christian 
thoughts are applied in their life. Secondly, it 
addresses whether or not the matter of hunger was the 
reason for conversion and finally, the power of clear 
missionary as well as hidden ones target people with 
vulnerability were also questioned (4).  
 
It is true that parents are inseparable parts of 
individuals’ ideology and discourse because their 
impact is quite intense. With regards to this issue, 
David Zhender in ‘Negative Parental Influences on 
Religious Conversion’ (2011) states that parents’ 
expectations and spiritual feelings towards religions 
can affect the religious conversion. Freudian concepts 
are applied and declare that those people who have 
had difficult childhood are led to changes. In general, 
these changes vary and one of these transformations 
would be religious conversions (563). 
 
Henry Goorin in his book, Religious Conversion and 
Disaffiliation (2016), mainly the discussion deals 
with distinct attitudes towards conversion. He states 
that some transformations are made because religions 
are a shelter to be taken since it reveals the traditions, 
values and social standards of a community. It is also 
stated that there are some people who face religious 
groups and become accustomed to their traditions and 
he represents that group after a period of time without 
any conflicts. There should be noted that due to 
socializing with the surroundings, some convert and 
see the previous world as sinful as possible. In this 
book, Goorin mainly analyzes the approaches toward 
religious transformation and what factors contribute 
to this change in life (19). 
 
 
 
3- METHODOLOGY 
This article is designated based on a quality-based 
analysis of Willow Wilson’s Butterfly Mosque with 
regards to its underlying figurative meanings found 
with the help of Albert Memmi’s approaches towards 
post-postcolnialism. The notions are descriptive and 
derived from the most primary critical sources 
written in connection with religious conversions to 
the recent analytical works presented within a form 
of either books or articles in prominent journals. 
Attempts were made to collect data such as related 
articles, books, reviews and secondary sources in 
response to author’s claims are used in order to 
authenticate Although basic definitions are given 
concerning postcolonialism, it is contended that 
Albert Memmi’s critical notions are the main source 
applied. Additionally, Willow Wilson’s Butterfly 
Mosque is the main substance of this article; 
therefore, its relevant quotations are interpreted and 
scrutinized. After introducing sufficient qualitative 
account of result of this article, a precise conclusion 
including the major findings are illuminated. 
 
4- RESULTS AND DISCUSSION 
Postcolonialism has been the central topic when 
transformations of thoughts and conditions are 
concerned. That is to say, although religious 
conversion as a salient example of a value change is 
deemed primarily a psychic experience owingto acute 
anxiety, pain and sometimes embarrassment 
transformed people experience at the beginning of 
this attempt, what causes the emergence of this 
change can vary due to myriad of reasons. One out of 
varied reasons is the matter of colonialism and 
postcolonialism which seems to be prior to all mental 
conditions an individual encounters. That is mostly 
because the colonizers and the colonized after facing 
differing consequences, partially become unified in 
terms of their values, habits and routines that 
religions of the colonized and the colonizer are 
placed among those values and norms. According to 
Albert Memmi, over a certain time duration, it would 
be the best solution to become unified with the 
opposition as he believes ‘a colonizer who rejects 
colonialism does not find a solution for his anguish in 
revolt. If he does not eliminate himself as a colonizer, 
he resigns himself to a position of ambiguity’ (51). 
Therefore, with the advent of colonialism, religions 
and its theologies are also influenced and influencing. 
Accordingly, it becomes an issue for both sides of the 
argument whether to accept the local religion or 
reject the reinforced ones that contribute to many 
alterations in this case. The narrator of this novel 
commences with her overview of the world as an 
interrelated systems of thoughts and values as she 
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says ‘when the term "clash of civilizations" was 
coined, it was a myth; the interdependence of world 
cultures lay on the surface, supported by trade and 
the travel of ideas, the borrowing of words from 
language to language’ (9). This revelation of ideas is 
utterly presented and confessed by an American 
Lady, the colonizer figure, who converted from 
Christianity to Islam and reveal the changes of the 
modern world. 
 
It is said that in order to analyze a conversion, variety 
of factors have a stake in its procedure of becoming. 
Henry Gooren indicates that ‘the main factors in 
conversion are contingency factors, individual 
factors, cultural factors, institutional factors’ which 
these elements are derived from individuals’ ideals 
(44). In spite of the undeniable effects of these 
factors, the narrator does not reveal how she became 
a Muslim but justifies the conflicts people face after 
converting as a binary opposition which untactfully 
disagree with such transformation without any 
satisfactory reasoning  and says that ‘when 
threatened, both Muslims and westerners tend to toe 
their respective party lines, defending monolithic 
ideals that only exist as tools of opposition, ideals 
that crumble as soon as the opposing party has turned 
its back’ (5). Ahmad who is her companion in Iran 
says that she has been changed after her conversion:  
 
‘I think you are becoming a little bit Arab’. 
He said so gently, but this is not a 
compliment in Persia. On some level, I 
agreed with him- I was so submerged in 
Cairo, so cut off from America, that 
something was bound to change. Yet I still 
felt like myself. I was disturbed because I 
had been told I should be disturbed; that the 
Arab way of doing things, being opposed to 
the American way of doing things, 
represented the betrayal of an American self. 
But I had discovered that I was not my 
habits. (5) 
 
From this excerpt, she reveals that the power of 
cultural factors and institutions play a more important 
role although she insists on her Americanism when 
she contemplates her root. Memmi sees this condition 
a time consuming process and believes ‘It takes little 
time for the colonizer’s solidarity to come into play’ 
(52). 
 
Another reason conversion might be influenced by is 
the outcome of globalization. At first blush, the 
narrator mentions ‘clash of civilizations’ are the 
outcome of modern needs for trades and travels that 
caused many modifications. She then asserts the 
negative side of this ‘clash’ that places the values in 
its oppositions and becomes an acute problem to even 
change a mentality. As a converted woman, she 
pictures west as a place where ideas and notions are 
invented when she says ‘it is a theory supported not 
only in the West, where it was invented, but also in 
the Muslim world, where plenty of people see Islam 
as irrevocably in conflict with western values’ (5). 
According to Albert Memmi, the narrator as the 
representative of the colonizer here shows that this is 
true that ‘the inconsistency among the prestige, 
pretentions and responsibilities of a colonialist, 
combined with the disparity between his true capacity 
and the results of his work, is too vast’(53). That is to 
say, the narrator criticizes the subjectivity in which 
she herself at first might be trapped, regarding 
people’s realizations over the conflicts concerning 
the religions. However, as the narrator continues, she 
can be judged the same since she mentions the fact 
that in order to see the roots of conflicts between 
Islam and West, the political impacts are not the main 
reason, subjective and ideological states of mind have 
led the controversies.  
 
At the prime of the novel, the story unravels that the 
narrator had a serious medical issue when she was 
young as she says ‘at seventeen I was immortal; at 
eighteen I was a short and arbitrary series of events’ 
(7). Then she says how she promised to become a 
Muslim if shewould overcome her illness. This 
feeling comes from a relation she makes between 
Muslim people. The relationship would play a very 
important role as Antony Archer claims ‘In the first 
place, people only discover themselves and the world 
through their relationships with other people and this 
relationship is primary. Perspectives on the world 
follow and are fashioned by these relationships’ 
(180). This is exactly what the narrator confesses 
 
By chance, the three people who watched 
over me most diligently during the first 
days of my illness-a classmate, his mother, 
and a nurse were all Iranian. Semidelirious, 
I took this as a sign. Addressing a God I 
had never spoken to in my life, I promised 
that if l recovered in three days, I would 
become a Muslim. (7) 
 
In this excerpt, undeniably the impression of time 
allocation to one’s surroundings is shown as 
significant as can be. The narrator continues talking 
about how she was the opposition to become a person 
with a particular institutionalized thinking since she 
simply reveals that a change can be harsh due to the 
dominance of her ideology and family background. 
She stresses with uncertainty that ‘I wasn't ready yet-
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I still had chemical and social crutches, and it would 
take time to learn to live without them. When they 
were gone, though, I knew what I had to be’ (15). 
The so-called ‘social crutches’ seems to be meant the 
ideology and the background she has been nurtured.  
 
As previously seen, the impact of relationship on 
conversion contributes to accelerating its process. 
Willow mentioned that the very primary group of 
people caused to make her have an overview over 
conversion was a group of three Muslim Iranian. 
However, it should be considered that relationships 
work when an individual lacks a need. Rambo in 
Understanding Religious Conversion, describes the 
significance of relationships after interviewing 
several convertors, since almost majority of them 
confessed how strong the energy of relationship is in 
this procedure. He believes it strengthens its power if 
one is ignored by families and her social background. 
Willow repeatedly expresses her dissatisfaction in her 
previous life and what she says reaffirms what 
Rambo reveals regarding the impact of ‘family 
deprivation’ that leads people into searching for a 
new life (108). Willow accordingly says ‘I was not in 
love with whatever sat behind the world. Yet God 
was taboo in my parents’ house; we were educated, 
and educated people don't believe in nonsense. Both 
of my parents came from conservative Protestant 
families’ (7). 
 
Some critics believe that conversion is an adaption to 
a new condition which would not utterly new. 
Richard M. Eaton claims ‘we should adopt the 
perspective of the society actually undergoing change 
and see conversion not as passive acceptance of a 
monolithic, outside essence, but as “creative 
adaptation” of the unfamiliar to what is already 
familiar, a process in which the former may change 
to suit the latter’ so the nature of conversion will not 
be a pure change (244). In Butterfly Mosque Willow 
Wilson depicts the same condition through the eyes 
of her narrator. The narrator finds herself among 
familiar thoughts and entities when she illuminates 
‘resisting the temptation to say the shaheda-there is 
no God but God, and Muhammad is His prophet-
became a daily exercise. My dreams were suddenly 
cluttered with the Old Testament images that are 
shared between all three Abrahamic religions (20). 
The temptation is so vivid even between similarities 
among religious beliefs, change might occur.  
 
The matter of social powers modify beliefs and that is 
considered as the context. Peter J. Kahn and A. L. 
Greene divides the context as two shelters as they 
claim ‘The influence of context (from the 
microcontext of the family to the macrocontext of the 
society or nation) underlies the entire conversion 
process and forms the total environment in which 
conversion occurs’ (23). Regarding this issue, the 
narrator says ‘I would go and convert. If I stayed in 
the United States, ordinary life would win out and 
help me forget about the Quran’ and explains how 
living in a country would cease life routines (234). 
As is observed, ‘macrocontexts’ is the USA where 
thoughts and feelings are in their comfort zone. The 
macrocontexts are monitored and worked on since 
their efficacy should not be in danger. Albert Memmi 
regarding colonialists or any macrocontexts in the 
world unravels that ‘All the efforts of the colonialist 
are directed toward maintaining this social 
immobility, and racism is the surest weapon for this 
aim. In effect, change becomes impossible, and any 
revolt would be absurd’. This stage of thoughts is 
closely similar to what Willow Wilson reveals before 
this incident, the United States was able to change 
her life style (66). 
 
The story continues in Cairo where she stayed to 
make living with her friend. The difference between 
the story in Cairo and the USA is the way Willow 
Wilson picture an African context with negative 
wordings. She mentions all her difficulties she faced 
in Egypt and how her ideas were changed. She 
regularly generalizes Egyptians with misogynists as 
well as suppressed people by cultural and social 
values. According to Albert Memmi in The Colonizer 
and the Colonized, identifying the colonized with the 
myths and negative descriptions is advantageous for 
the colonizers and asserts that  
 
Just as the bourgeoisie proposes an image 
of the proletariat, the existence of the 
colonizer requires that an image of the 
colonized be suggested. These images 
become excuses without which the 
presence and conduct of a colonizer, and 
that of a bourgeois, would seem shocking. 
But the favored image becomes a myth 
precisely because it suits them too well. 
(69) 
 
In fact, what Memmi is explaining with regards to the 
image given by the colonizers is that the myths and 
images are arbitrarily chosen and selective. The 
rationale behind may not exist since this is reguired 
to show them as Others. The narrator who is found to 
be the writer, Willow Wilson, finds Arab literature 
unhappy and says ‘apparently there are no novels 
with happy endings in Arabic literature’ which shows 
a generalized belief presented by a converted woman 
but an American (33). On the other hand, Willow 
also cites Omar’s notions with negative image and 
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says ‘None of what we are discussing can be applied 
in an Egyptian classroom. This training program was 
made for western teachers." His accent sounded 
heavier than I remembered’ (39). 
 
Moreover, everyone expects to see sympathy from 
the converted since the religion they have 
transformed to is the same as the local people’s 
religion. However, Willow describes her colleagues 
in two distinct groups of Foreigners, mostly the 
colonizers, and Egyptians, the utterly colonized. She 
describes the foreigners with unity although they are 
from other countries, and diminishing the presence of 
local people with diversifications.  This is exactly 
what Albert Memmi explains about the colonizers 
who refuses some changes. He stresses that ‘what he 
is actually renouncing is part of himself, and what he 
slowly becomes as soon as he accepts a life in a 
colony. He participates in and benefits from those 
privileges which he half-heartedly denounces (38). 
To cite an example from Willow’s ideas, Willow 
draws a distinction and says ‘the word foreigner 
denoted the same thing throughout the room-we were 
all educated and middle class, dressed in the same 
ambiguous non style of the expatriate-the word 
Egyptian covered a much more diverse group’(37). It 
illuminates that even a conversion which admittedly 
causes many alteration will not erase the dominance 
of ideologies. Racism by Memmi indicates that 
mythmaking and generalizations occur when ‘one 
thing leads to another until all of the victim’s 
personality is characterized by the difference, and all 
of the members of his social group are targets for the 
accusation’ (174). 
 
As the novel unfolds, Jo and Willow make friends 
with two Egyptians, Nuri and Omar who are the 
symbols of Modern Muslims. Willow describes all 
African as Others and displays them in a way that 
they finally return to their soil. In Decolonization and 
the Decolonized, Albert Memmi criticizes modernity 
in theology since he believes  
 
There are those who display their obedience 
but rarely give it a second thought, 
condemning the use of alcohol in public and 
drinking at home with friends; those who 
practice a kind of two-sided language, being 
democratic and tolerant abroad but becoming 
obedient children once they’ve returned to 
their native soil; there are fanatics disguised as 
democrats; opportunists who approve of power 
in exchange for a place in its shadow. The 
greatest number, those who are intentionally 
silent, the autistic, who have lost the use of 
their ears, their eyes, and their speech, have 
become unwitting accomplices through their 
tacit approval. (34) 
 
Memmi stresses that these people are posed as a 
‘democrat’ whose values are hidden and kept 
protecting it with silence. The conversation between 
Nuri and Omar are based on a democratice way of 
looking at the colonized and the colonizers’ values 
that astonishes each other as Nuri becomes surprised 
and says  
“You used to be very concerned about the 
decay of the Arabic language yaOmar.” He 
turned to us. “Did you know that he refused 
to speak English for almost seven years?” “I 
got more moderate after that,” Omar said 
sheepishly, then paused. “Now it's difficult. 
I have liberal friends and conservative 
friends, Egyptian friends, khawaggafriends, 
this religion and that one. I have no frame of 
reference.” (41) 
 
Similarly, Willow finds herself in a trap of her 
ideologies and conditions. She reveals that she loves 
to hide her conversion since she is disguised as a 
white American girl who is undoubtedly privileged 
by its skin color as well as her American background. 
She believes ‘to the rest of the world, I was an upper-
middle-class American white girl’ (43).  
 
Willow after proposing Omar and revealing her 
secret love and religion to him, Omar also reaffirms 
the position of Willow as an Other after faking being 
a democrat. As above mentioned, Omar as a Muslim 
democrat turns back to his roots when it comes to the 
traditions. Omar says ‘Omar slumped forward with 
an expression of profound relief. “Thank God,” he 
said. “Thank God. That makes so many things easier’ 
(48). It displays religion or a system of thought can 
make a process easier and the converted would find 
their new identity through transformation. After 
Willow’s secret, she is no longer an Other to Omar. 
Klausner sees this process as a social need. He asserts 
that in order to find identity, social contexts help the 
procedure of conversion easier. Omar within a social 
context gives meaning and identity to Willow’s love. 
Klausner asserts ‘the focus here is on change 
rendered by a structural differentiation’ (78). Omar 
reveals the difference between structures and values 
through the eyes of Islam. This also agrees with the 
Otherness of Willow before her secret, and no longer 
existed after she is discovered to be a Muslim.  
 
Willow Wilson presents her autobiographical novel 
in a way that as a representation of colonizers, she 
cannot escape from Otherness. When Omar is also 
shown, he occasionally reject some of his traditions 
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as he has spent time with the colonizers. In 
Understanding Postcolonialism, it is stated that 
‘neither colonizer nor colonized is secure in his 
being, but both are confronted with traces of 
otherness, of their own contingency, in their use of a 
language that can never be entirely their own’ 
(Hiddlestone 50). When one of Omar relatives passed 
away, Omar anxiously explains the difference 
between mourning in Egypt and America owing to 
the fact that it can be awkward for a foreigner. 
Although she has been considered as one of them, but 
she has not been grown up with the traditions. 
Willow states her anxiety  
 
"I'll be fine," I said, unconvinced. It felt 
awkward to intrude on the grief of people I 
didn't know, but it would have been insulting 
not to pay my respects. Grief is different in 
Egypt-there is no embarrassment attached to it. 
Funerals are public, open to all who want to 
mourn the dead or console the living. I was 
used to thinking of death as something deeply 
private. Worried I would do or say something 
wrong, I hung back as we got out of the cab 
and headed down a dark side street on foot. 
(86) 
 
In contrast, it is believed that the question of ‘How I 
am relatively different?’ can strengthen those people 
who feel otherness in a community (Lamb and 
Bryant 334). This otherness of the colonized and the 
colonizer is an abstract state. In Religious 
Conversion, Lamp and Bryant introduces this 
condition as a particular state of life and Willow as a 
Muslim in prime of her religious change needs an 
identity. This is when Willow seems frightened and 
an Other facing anxious state of Omar (325).  
 
While delving into the middle of the novel, Willow 
somewhat diminishes her surprising feelings toward 
Egyptian friends, rituals and values. Having said that, 
creating a context with the help of a religion is time 
bound. According to Lamp and Bryant, consuming 
time helps the ‘religious identification’ achieve the 
stage of ‘self-perception the standards. Therefore, 
being an Other despite its psychological impacts 
seems not be entirely negative (326).  In Albert 
Memmi’s The Colonizer andThe Colonized, he 
anticipates the traits of a colonizer who accepts his 
situation and behaves as though ‘he is interested only 
in creating a position for himself, in obtaining his 
share. One protector sends him, another welcomes 
him, and his job is already waiting for him’ (52). This 
can be identified with the way Willow is displayed 
when the novel unravels the further upheavals she 
had to encounter. 
  
The matter of interaction time between a colonizer 
and the colonized undoubtedly causes mandatory 
modifications which Memmi calls this the moment 
‘the colonizer who accept’. Similary, in Whiteness, 
Otherness, and the Individualism, it is stated ‘To 
“quit” being white and move into the marginal space 
of Otherness is a transgressive act, but it can also 
undermine its subversive purpose’ (Traber 15). 
Willow confesses that she is still a stranger to some 
certain extent, while she has been changed after 
seeing how Egyptian people treated her and reveals 
‘as I walked home and mulled the scene over in my 
mind, I realized that my status in Egypt had changed. 
I was still a foreigner, but I was no longer simply a 
foreigner’ (211). Ways of representation of the 
colonized by Willow is either consciously or 
unconsciously is inferior. While reading about 
Egyptian in this novel, confusion, primitiveness and 
awkward feelings are observed. Traber in his book, 
quite similarly considers the fact of binaries.  In other 
words, within the concept of the colonized, the 
colonizers find their identity (12). 
 
Throughout the novel, Willow repeats her otherness. 
Traber calls this repetition as an act of intention 
giving meaning to her surrounding,  
 
The Other and Otherness designate difference 
from a norm, the “non-” that threatens a fixed 
history, truth, reason, what have you If the 
center is to maintain power, the Other must 
be framed as negative and exiled to the 
periphery of knowledge— suppressed, 
silenced, and excluded, placed outside the 
realm of acceptable political and social 
imaginations. The Other is marked as 
something “out there”—illegitimate, 
irrational, uncivilized—to be repelled if the 
gaps in the privileged narratives are to be 
concealed. (11) 
 
To cite an example from the novel in connection with 
what Traber and Memmi similarly believe, there is a 
scene Willow depicts her life as routines which are 
done based on habits and prior to her boredom, she 
writes with an emphasis with capital letters 
‘DESPITE MY PROGRESS, I WAS ALWAYS 
CONSCIOUS OF BEING an outsider. I assimilated 
Egyptian habits without ever feeling Egyptian’ (213). 
Or she says ‘I missed my own culture and my own 
country. There were moments when the wind shifted 
and smelled almost green, replacing the metallic 
desert air for a few hours, and when that happened I 
would almost collapse with homesickness (215). 
Followed by that, she concludes ‘Egypt is an ugly, 
Western Whiteness in an American Way of Religious Conversion in Willow Wilson’s The Butterfly Mosque                              IJLLT 2(1):200-209 
207 
 
dirty, hungry place. It is easy to stop at this 
conclusion and decide there is nothing more’ (216). 
In short, with reference to Traber, Willow sounds 
superior, civilized due to uncivilized behavior of the 
Other, rational and legitimate due to showing hatred 
towards the market where she sees civilized 
robberies. Despite her progression in the Other 
culture values and standards, she reminds herself her 
sweet and western ideology and culture standards and 
following her thoughts helps her find her stem once 
again.  
 
While taking the matter of conversion in novels, 
autobiographies and memoirs, it is indisputable to 
question the basic quality of conversions owing to 
their absolute similarities. They all suffer from 
psychological states, cultural shocks and distinctions 
as well as the homesick among those who converted 
as a result of immigration. Henri Goorin in his case 
studies explains about a lady who had the same 
experiences as Willow. Willow repeatedly criticizes 
the matter of secularization and where it was 
initiated, west. In a similar fashion, Goorin mentions 
‘she had a strong character, but her conversion to 
Islam gave her the tools for autonomy in marriage. 
But the main factors mentioned in her conversion 
career to Islam were a cultural critique of secular 
Swedish society with its messages to girls to be 
beautiful in contrast to the traditional gender patterns 
in Islam, which apparently were attractive after a life 
of partying and dating’ (97). This is similar to 
Willow when she reveals her ambiguities and 
difficulties she had to face but she also says how her 
condition changed by her marriage to Omar.At the 
beginning of the novel, Willow reveals her ignorance 
regarding inappropriacy for her friendship with Omar 
who later became her husband. Later, Omar informs 
Willow how their challenges are eliminated with the 
help of Willow’s conversion. After their marriage, 
she easily had all her needs fulfilled and became 
independent after her religion.  
 
When Willow unravels the rest of her 
autobiographical novel, many characters are 
introduced. Omar and Willow’s parents would be the 
most important figures among those. Willows’ 
parents were more suspicious about her future. 
Although they welcome Omar to their family, they 
seem to feel afraid of rejecting the generalizations 
made by western ideology about Omar’s background. 
Willow says ‘My parents wanted to make sure 
Egyptian marriage law wouldn’t limit my human 
right’ and her parents’ anxiety is traced back to their 
presuppositions about African and Muslim people 
(115). In contrast, Amu Fakhry, Omar’s father, is 
more welcoming than Willow’s parents. Amu 
Fakhry’s descriptions is short but shows how the 
colonized welcome the colonizer. Regarding these 
differences, Alber Memmi asserts  
 
The colonized, on the other hand, feels 
neither responsible nor guilty nor skeptical, 
for he is out of the game. He is in no way a 
subject of history any more. Of course, he 
carries its burden, often more cruelly than 
others, but always as an object. He has 
forgotten how to participate actively in 
history and no longer even asks to do so. No 
matter how briefly colonization may have 
lasted, all memory of freedom seems distant; 
he forgets what it costs or else he no longer 
dares to pay the price for it (78).  
 
Amu Fackry is displayed a person who is an artist 
and lives alone. He does not show any skeptical traits 
towards Willow as a colonizer and his welcoming 
behavior shows his complete acceptance of the 
colonizers since his generation would have seen 
many moments of suppression and changes so he has 
become the subject of acceptance similar to Willow’s 
parents but more immediate. 
 
5- CONCLUSION 
Willow Wilson’s Butterfly Mosque displays her life 
spent in Egypt where she finds many surprising 
moments. After her conversion and experiencing 
variety of psychological status, the main reasons of 
conversion should have been discussed the outer 
reach of psychology and seen from other 
perspectives. This article attempted to show a 
religious conversion of a representative of colonizers, 
Willow.  The procedure of acceptance up until 
commitments to the new beliefs are analyzed in this 
article in light of conversion study thinkers and 
Albert Memmi as post-postcolonial critic of twentieth 
century. Willow and Omar are the symbols of two 
distinct worlds who have to admit the differences but 
it is worth mentioning Willow’s picturing as a white 
writer has been influenced by her ideology 
throughout the novel and her mythmaking and 
awkward definitions given for Egyptian and Muslim 
people were interpreted that they could be belonged 
to the effect of the environment, relationships, 
cultural matters which accelerated the speed of 
acceptance and confusion. Unlike many researches 
carried out by scholars, the purpose of this article is 
mainly a cultural reading with the specification of 
postcolonialism. The characters are represented in 
way that they resemble the societies they come from 
and hybridity as well as its consequences were 
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summed up as the result of main characters’ 
acceptance of the situation. 
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